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LESSONS IN LIKUTAY TORAH

"
Likutay Torah English translation project: 12

With Hashem’s help we would like to present this installment of
Lessons in Likutay Torabh.

The original text of the maamarim with M71 and punctuation is
presented side by side with a phrase by phrase translation and
explanation. The translation of the text is in bold whereas the
commentary is in regular font. The explanations of general concepts
that are not directly relevant to understanding the flow of the maamar
are in footnotes.

All of the commentary of the Tzemach Tzedek printed with brackets in
the original Likutay Torah have been moved to the Hebrew footnotes
and left untranslated.

The Goal

The main purpose of this project is to enable the reader to learn the
Likutay Torah in the original. By learning the words, structure, and
concepts of the maamarim, eventually they should be able to learn it by
themselves in the original.

The Ma’amarim of LIKUTEI TORAH and TORAH OR are copyright
by the Kehot Publication Society, a division of Merkos L’inyonei
Chinuch Inc., and are reprinted here with special permission. To
purchase the original visit www.Kehot.com.

I would like to thank: Kehot for permission to use the text of the
maamarim, the administrator of the 7P 77N “VIPY project for
helping with the NM721 and punctuation, to see any Maamar from

Torah Or/Likutay Torah with M7l go to his website
www.ChassidutBehirah.com, and to R’ Baruch Katz for creating the
website and the editing.

Please Donate to Keep this Project Going

Translating these maamarim takes many hours of work per week, and
funding is needed to cover the expenses to make this possible. Please
donate at our website www.L earnChassidus.com

For comments and questions please emaill me at
avraham.t.katz@gmail.com
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“Rejoicing in Hashem on the 7" day of Pesach”

(X) Part1

The following verse describes the Yom Tov of the seventh day of

Pesach, Shevi’i shel Pesach:

,ni¥n Saxn oM nuy"
M7 Ny wnawn obn
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“For the first six days of Pesach you
shall eat matzos, and on the seventh
day of Pesach you should also have a
day to stop mundane work and
celebrate (i.e. a Yom Tov) for Hashem
your G-d, on that day you should not
do work.” (Devarim, 16:8)

The Alter Rebbe will now ask two questions on the above verse:

]"A77  We need to understand the answer to

the following questions on the above
verse:

(M"DPN MK ™ 0K NYIE NIW MKY) ¢
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First, why is it that regarding Shemini
Atzeres it is written in the verse
(Bamidbar, 29:35) “You should have a
day to stop work for yourself”,
whereas here regarding Shevi’i shel
Pesach it is written: “You should have
a day to stop work for Hashem you
G-d’?

Also, we need to understand:

What is the idea that the verse uses the
wording you should not any ‘7o8%n-
work’, since this word implies that no
work at all may be performed just like
on Shabbos, not even work needed to
prepare food such as cooking, etc.,

since it should have said you should do
not do any ‘7TaY  naxY»-work
involving labor’, which would imply
that only work which is a labor not
needed for that day’s enjoyment is
forbidden, since work needed for food
preparation is permissible on Yom
Tov??

The answer to the second question:

T
DDA 1 P9 K3 AT
T3 AT KOO KK

2 on

The idea will be understood as follows:

In the Gemara, in the 6™ chapter of
Pesachim’, there is a dispute between
Tanaim (sages of the Mishna) in
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(2,m097) 3



LESSONS IN LIKUTAY TORAH

T KTA0 MYYK AT
022 1913 K N2 1919 X"

9 KTAD YW
D27 1ym ' oy’

AWITINK Kpn 0w

"7 NYY" NIX TN 2103

J'Hl’l]" TMINX TN 21N
'3

;1339713 X 20 MYHK N

regards to how to celebrate Yom Tov:

Rabbi Eliezer is of the opinion that on
Yom Tov: “Either it should be
dedicated completely to Hashem by
spending the day in prayer and learning,
or it should be celebrated by dedicating
all the spare time in the day completely
for yourselves by spending the time at
the Yom Tov meal and with family and
friends.”

And Rabbi Yehoshua is of the opinion
that on Yom Tov: “Half of the day
should be dedicated to Hashem
through prayer and learning and half of
the day should be set aside for
yourselves by enjoying the meal with
company etc.

And both of these sages explained the
same seemingly conflicting verses to
come to their ruling:

One verse regarding Shevi’i shel
Pesach says: “You should have a day
to stop work for Hashem your G-d”,

And one verse regarding Shemini
Atzeres says: “You should have a day
to stop work for yourselves”?

Rabbi Eliezer is of the opinion that the
way we solve the contradiction is by
explaining that on Yom Tov one may
decide to dedicate the time either
completely “for Hashem” through
spiritual service of Him, or completely
“for yourselves” through serving
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Hashem in a physical manner at the
Yom Tov meal etc.

However, Rabbi Yehoshua is of the
opinion that the way we resolve the
contradiction is by dividing the time of
Yom Tov in half- half of the time
should be set aside “for Hashem”
through learning and prayer, and half of
the time should be set aside “for
yourselves”, meaning to serve Hashem
at the Yom Tov meal etc.

Regardless of the actual ruling is in
terms of how to celebrate Yom Tov,
from the fact that in regards to Shevi’i
Shel Pesach it is written “for Hashem
your G-d” we see that it has a
greater connection to being dedicated
“completely for Hashem” ie. a
spiritual service of Hashem, more than
Shemini Atzeres, regarding which itis
written “for yourselves”.

And with this it will also be understood
the meaning of what is written
regarding Shevi’i shel Pesach: “You
should not do s1a8»-work”,

Since if the person wants, he can make
his method of celebrating Yom Tov
“completely set aside for Hashem”
through prayer and learning, without
eating at all, if he would do so then he
would be forbidden to perform “labor
needed for a person to eat”.

The permission in the Torah for performing labor on Yom Tov is only
to enhance the enjoyment of Yom Tov by preparing food. Therefore, if
one decides that they do not want to enjoy Yom Tov in a physical
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manner then the prohibition of labor on Yom Tov becomes like that of
Shabbos, namely that all types of labor are forbidden.

DMK W'D pUDTd  This is in accordance with the ruling
nyn anyn l—mynnnw’" of the Magein hAvrr?k:arr]n“ in hli]S
oo commentary on the Shulchan Aruch:
n’:wy:; TIOK - 00 “One who fasts on Yom Tov because
72N NIXYN 150K ,ITININ  he wants to remove the negative effect
"y from a bad dream is forbidden do any
" labor, even labor needed to prepare
food”. Since he is not eating on Yom
Tov, the permission granted to perform
labor needed for eating is removed and
all labor becomes forbidden just like on

Shabbos.

My OK MXT X7 KT And the same ruling would apply if

neipya 70K "9 539" one would make his celebration of

T " - Yom Tov “completely for Hashem” in

”_lmt? HQN'?T:" a completely spiritual manner, then he

would be forbidden to perform any

labor, even those needed to prepare
food.

Thus, we have an answer as to why regarding the 7" day of Pesach it
says “any i1ax>n-work should not be done” implying even work
needed to prepare food, for since according Rabbi Eliezer one may
choose to celebrate Yom Tov with just spiritual enjoyment, and his
proof is from the 7" day of Pesach saying it should be completely “for
Hashem”, we see that the 7" day of Pesach is connected to a totally
spiritual enjoyment, which if one were to actually celebrate Yom Tov
in this manner he would be forbidden to perform any labor, even those
needed for food preparation.

Now the Alter Rebbe will begin to explain the answer to the first
question of why the 7" day of Pesach is connected to a totally spiritual
enjoyment more than the 8" day of Sukkos. This will be based on a

oW X"3727) 27970 ,7"pN0 i) ¢
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deeper understanding of the joy of Yom Tov and how the korban eaten
then helps accomplish that joy:
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Now, the main type of joy that a Jew has is
to rejoice in Hashem, like we say in the
Yom Tov davening: “and the Jewish
People will rejoice in You (Hashem)”.

And even though this joy needs to be
experienced the entire year,

nonetheless, the festivals specifically are
called in the Kiddush and davening on Yom
Tov “festivals for rejoicing”, since then
the joy in the service of Hashem is on
higher level and with greater strength.

And the reason for this is as follows:
Through the mitzvos there is drawn down
additional spiritual Light and life from
Hashem in the spiritual realm of Atzilus®.
This light is drawn down not only in the
more abstract dimension of Atzilus which
transcends the limitation of the Keilim of
Atzilus, but even in the Keilim of Atzilus.

The term “Light” refers to the revelation of Hashem which reveals
Hashem'’s limitlessness, how Hashem is beyond the limitations of time,
space, spiritual levels, and any possible definition.

The word

“Keilim” literally means “vessel” or ‘“garment” or

“instrument”. In this context it refers to Hashem’s ability to limit His

5 Atzilus is the spiritual dimension where Hashem’s Light is fully
revealed and becomes united with His Ten Sefiros- ten modes of
expression, and as the maamar is focusing on now, with the aspect of the
Sefiros called “Keilim”, as explained further.
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limitless revelation in specific expressions and attributes such as
wisdom and kindness. These expressions are then able to be a source
for the creation of specific limited creations, and the manner in which
Hashem interacts with His creations.

Thus, when His Light becomes invested in the Keilim and expressed
through them the creations are able to receive His Light in manner that
they can receive existence and interaction with Him.

The analogy for this process is as follows: The soul is a spiritual
existence that can’t be divided into parts, it’s one simple essence. When
it comes to give life to the body it expresses itself differently in each
part of the body- in the eye with the power to see, in the ear with the
power to hear. Thus, the simple indivisible life power of the soul
becomes limited by being “invested” in the organs of the body such
that the life takes on the property of that organ and then is expressed
differently according to the nature of each organ. Similarly, Hashem’s
simple infinite and indivisible Light becomes invested and expressed
in and through the Keilim.°

By saying that when a mitzva is performed additional Light is drawn
down into the Keilim this means that a deeper dimension of the Light
is revealed in Hashem’s attributes (Keilim), such that the created beings
are able to receive a deeper awareness of and connection to Hashem.

13\[173] nvv‘m WDJ‘I ,idM  Now, the G-dly soul is drawn down
D"?:‘l nmen from Hashem through the inner aspect

of the Keilim,
As explained above, the Keilim are Hashem’s “attributes” that He uses
to limit His Light so that He can create and interact with His creations.

The analogy for this is how the organs of the body receive the life force
from the soul so that the soul can be revealed and interact with the
physical world.

A cup that receives water to drink, has two aspects, the inside of the
vessel receives and contains the water, and the outside of the vessel is
used to hold the cup and pour it.

0DTIT DUNTR 1T 9V KON ,A-T DD NIPIX MR MIXA TAIRA 717 791K X7) é
(X P70 TM¥R 777 790 02
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So too, the organs have two aspects, one is that they receive and
become unified with the life force from the soul to become living flesh,
and one is that they use the power they receive from the soul to effect
something else, for example the eye to see or the hand to move etc.

A major difference between these two aspects is in terms of the
difference of how much of one’s self is expressed in their children as
opposed to their students. Children receive from the inner aspect of the
brain of the parents (which is then drawn down into the drops that form
their creation), which is united with the essence of the soul of the
parents, whereas students only receive knowledge through the outer
aspect of the brain of the teacher which then becomes limited into the
words that they say in their teaching.

The Keilim also have these two aspects- the inner aspect of the Keilim
is how they receive and become united with the essential Light of
Hashem, and the outer aspect is how they give over only a superficial
aspect of that Light of Hashem in the creation of and interaction with
the created beings.

The maamar here is saying the source of the Jewish soul is from the
inner aspect of the Keilim which is united with the essential Light of
Hashem, hence it is actually coming from the essence of Hashem
Himself, similar to how children derive from the essence of their
parents.’

M2 77NN K720 Y X1 Nonetheless, the Light which is drawn

NIYRT T Sy NI IR down through the performance of the
b b * mitzvos is not openly revealed in the
W;'?I'JFI'? nom nImaa G-dly soul so that it should

MY MK NIMI2IDNY  internalized and permeated into it.

Meaning, that even though the soul comes from the level of Keilim
where it is totally united with the Light of Hashem, so that even when
it comes down into this physical world it remains essentialy G-dly
(unlike other creations which naturally conceal G-dlyness since they
derive from the outer aspect of the Keilim), nonetheless a Jew in this
physical world still doesn’t understand, feel, or internalize the lofty
revelation of Hashem revealed through the mitzvos.

(AR "7 0"n R0, AN AW RovR ! X)) 7
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And even though the source of the G-
dly soul is from the inner aspect of the
Keilim of the spiritual realms of Beriah-
Yetzira-Asiya®,

That the revelation of Hashem
accomplished through the mitzvos is
drawn down into these Keilim so as to
be fully internalized in them,

Nonetheless, this Light from the
mitzvos doesn’t shine internally in the
G-dly soul at all, it is only drawn down
in an “encompassing manner” i.e. it
affects the person in a subconscious
manner.

So if the G-dly soul comes from the inner aspect of the Keilim where
Hashem’s revelation is fully internalized, then why can’t it experience
this revelation in an internal manner to experience it on a conscious

level?
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The reason for this is that the animal
soul covers over, conceals, and
encompasses the G-dly soul,

not allowing any of the spiritual Light
to enter into the G-dly soul in an
internal (i.e. conscious and felt)
manner.

8 Beriah,Yetzira,Asiya, are the three spiritual worlds that bring down
Hashem’s creative power and revelation from the world of Atzilus to our
physical world. The G-dly soul derives from the inner aspect of the Keilim
of Atzilus the way it comes through the inner aspect of the Keilim of
Beriah-Yetzira-Asiya, see Tanya chapter 2 regarding this process.
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And this is the meaning of the verse:
“Behold, this revelation of Hashem
stands hidden behind our “wall” (i.e.
our animal soul who blocks out the Light
from the Hashem from being perceived
by our G-dly soul).” (Shir Hashirim 2:9)

However, on Yom Tov there is an
increased revelation of Light, and
through that revelation the limitation
of the animal soul becomes refined as
well, so that it should not conceal as
much as it usually does on the G-dly soul
and allow some of the Light to enter in a
conscious manner.

And this is the meaning of the
continuation of the above quoted verse:
“He (the G-dly soul) observes (the Light
of Hashem) through the windows and
peeks through the cracks (meaning the
“windows” and “cracks” in the “wall” of
the animal soul’s concealment).” (ibid.)

Therefore, those times of Yom Tov are
“festivals for rejoicing”- since the joy
in the service of Hashem and
experiencing His Light is revealed.

Now that we understand that the joy of a Jew is from his G-dly soul’s
perception of Hashem, and that the joy of Yom Tov is because there is
greater revelation of Hashem to the extent that it can even refine and
shine through the animal soul, we will be able to understand how this
joy is enhanced through eating from a korban:

moy'  mmpn 1IN

’unmnw

Therefore, when the Jewish People
came to the Bais Hamikdash on Yom
Tov they offered “Shelamim(-Peace
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Offerings)® for the purpose of enhancing
the Joy of Yom Tov”,

WD) MAYD MW Which this mitzvah of eating the
]2 D) NN “Shelamim of Joy” is even able to affect
© 7777 theanimal soul,

Sy nnyyml  nnond  that usually covers over and conceals
whIAw ’PT?N ijqj nm the spark of G-dlyness in the soul of

, ) . man and prevents him from rejoicing
MY DY DINT 0 Hashem.

DMMNT NApd 7 5}_7'1 How is eating this korban able to

- mama M 5y DIm acc_:omp!ish this_? Through offering the

TN U TV T il an i blond on i

T1YNPW WX7  Mizbei’ach-(Alter) in  the  Beis
Hamikdash the animal soul of the
korban becomes included into the “fire
that miraculously descended from
above”!! and goes up with it to reveal its
spiritual source.

¥ The "Shelamim" is a korban (offering) part of which is offered on the
mizbei’ach (altar) and part of it is eaten by the owner in Yerushalayim.
The word Shelamim is related to the word Shalom which means “Peace”
since both Hashem and the owner get a part of it, hence it makes “peace”
between them. Three times a year, on Pesach, Shavuos, and Sukkos the
Jewish men had to come to celebrate in the Bais Hamikdash, and when
they came one of the offering they were required to bring was a “Shelamim
of Joy”.

1% The parts of the animal designated to be offered on the mizbei’ach from
a “peace offering” are:1- the thick fat (“271) on the stomach, 2- the thick
fat on the intestines, 3- the kidneys, 4- the thick fat on the kidneys, 5- the
diaphragm, 6- part of the liver, 7- in the case of a sheep, also the tail. This
is described in Vayikra 3:1-17.

11t says in the Talmud (Yoma 21b) that even though the Kohanim lit a
fire on the Mizbei’ach, afterwards Hashem sent down a fire from Heaven
onto the korbanos on the mizbei’ach which has the spiritual power to
elevate the spiritual aspect of the korban to its highest source in Holiness,
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W2 nPIK T Sy 1971 Therefore, through eating the meat of

o 1 ombwn the Shelamim they (the Jewish People)

o Y «o . were able to rejoice in Hashem, since

'HTU-';U 2, U"?‘W‘? that holy meat became a medium

LS VYMR NN WYY through which the Jew’s animal soul
became elevated and refined.

ljb'! g RN 1T As is known regarding the idea that
K DT Y eerred o a0 “one who speaks”
: one who speaks
DAYT nrnan - 13-.[7? 2. receives from eating and using the
O TNY  other aspects creation which are divided
into three categories of inanimate,
vegetation, and animal life; a person
needs to drink water and eat vegetation
and meat in order to be healthy, thus he
receives his life from the lowest aspects

of creation.

The question is: why does a person who is from the highest aspect
of creation need to receive his life from the lower aspects of creation,
even from the inanimate (like water)?

TR O7IpnRY 119N M The reason for this is that their

- DIXT NPMmAn v spiritual source is from a level
vt o o f =t completely beyond the level of man-

"’JJ‘;\'!!_( 0T -ﬁmfn 'I‘ID; as is explained in the mystical
(19927 meaning of the verse: “He (Hashem)

formed me last and first.” (Tehilim
139:5)

One of the meanings of this is that man was the last thing created by
Hashem in the six days of creation, even though he was the first thing

as explained at length in Chassidus.

12 A person is called “one who speaks” since he is the highest of physical
creations in that only he has the intelligence and ability to speak, as
opposed to animals who even though they have some intelligence but not
at a level sufficient for the ability to speak.



LESSONS IN LIKUTAY TORAH

that Hashem had in mind at the beginning of creation, since the world
was created for man to serve Hashem.

On a mystical level this means that even though on a revealed level
man is the “first” and highest level of creation, nonetheless, in terms of
the spiritual source of the creations he is last since the other lower
creations have a higher source.

D%\yn 0pnY T - Meaning, that their (the lower created
Kl beings’) spiritual source is from the
World of Tohu,

Tohu is a spiritual dimension where Hashem’s revelation was so
infinite and intense that the Keilim there were unable to limit and
express that Light, causing the Keilim to “shatter” and descend to
become the source for the created beings that conceal G-dlyness, either
partially as in the case of permissible things from Kelipas Noga, or
completely as in the case of forbidden things from the Three
Completely Impure Kelipos®.

J'H’DIU J'\J’I'IZJW 71 However, because of the “shattering”
Rafbily of the Keilim in that spiritual world,

nys avR YR ITIN '1‘75.;1 they (the “broken pieces” of those
o mnivoninema  Keilim) fell down spiritually to the
T © 7 7 7" lowest levels to become the aspect of
the spiritual life force of the inanimate,

vegetation, and animal life.

Thus, these lower aspects of creation even though they are spiritually
lower than man, nonetheless they retain their connection to the Light
of Tohu which is contained in the “shattered pieces” of the Keilim of
that world, and when a man eats or uses them, he receives additional
life from that Light.

OMMNT NPT T '7171 And through offering the “aimurim”
1-117735 1’71” 1'7‘73.“U DTTT and the blood of the “Shelamim of Joy”
" on the Mizbei’ach they become

13 See Tanya chapter 6-8 where the concepts of the two types of Kelipos
(levels of concealment on holiness) are explained at length.
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included in holiness and go up
spiritually to their source in the World
of Tohu,

yymn 'WJ:'I 'HU}JJ this process affects the remaining meat

14 Jan k! I'HDW'? 1'731,‘” of the korban that it should serve as a
medium for those who eat it to be able
to rejoice in Hashem.

Even though any permissible food that is eaten with a blessing allows
the person to receive life from the Light of Tohu, this is only in a
concealed manner, meaning he only receives that Light the way it has
descended to the physical world and is covered over by the coarseness
of physicality.
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However, when eating the remaining meat of the korban, the person
was able to receive directly from the Light of Tohu the way it is in its
source beyond even the world of Atzilus.

This meat had two components: 1- being physical meat from an animal,
and 2- completely spiritually refined and revealing it spiritual source in
Tohu. For this reason, it was able to serve as a medium to affect the
person’s animal soul which also derives from Tohu that it should
become refined and reveal its spiritual source instead of concealing the
G-dly soul. This then allows the G-dly soul to rejoice in Hashem’s
revelation on Yom Tov."

NPT 7Y KA M Hence, it is explained the idea of

290 o 173: "H'IDVJ ’73'7W offering the “Shelamim of Joy”
every Yom Tov.

&

)

Summary of Part 1 of the Maamar

Question 1- Why on the Seventh day of Pesach it says in the
verse that we should “have a Yom Tov for Hashem” and on
Shemini Atzeres (the eighth day of Sukkos) it says “have a Yom
Tov for yourselves”?

Question 2- Why regarding the Seventh say of Pesach does it say
“you should not do any work” instead of the usual expression
regarding Yom Tov “you should not do any work of labor”
meaning labor not needed for preparing food for Yom Tov, it
sounds like the verse is saying that on Yom Tov you can’t do any
labor even what you need to cook food, when we know that the
halacha is this is allowed on the Seventh day of Pesach?
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Answer to question 2- It says that we should do no work at all
to imply that on the Seventh day of Pesach it makes sense to
celebrate it in a completely spiritual manner, in which case even
food preparation would be forbidden.

Beginning of answer to question 1:

The real joy that a Jew has is from his connection to Hashem in
general, and especially from the performance of the mitzvos.
However, even though his G-dly soul wants to perceive the
Light of Hashem that is revealed through the mitzvos, the
animal soul covers it over so that it can’t. Hashem shines a
special additional measure of Light on Yom Tov so that the Light
will be strong enough to break through the covering of the
animal soul and shine into the G-dly soul. In the time of the Bais
Hamikdash the Jewish People had additional help in refining
their animal soul to let in the Light through eating the remaining
meat from the “Shelamim of Joy”. The meat which was totally
spiritually refined affected the person’s animal soul to refine it
as well.

With Hashem’s help the answer will continue in the next
installment of the maamar.
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Lessons in the service of Hashem

Every Jew has a G-dly soul which is still essentially holy
even in this physical world just as much as in its source.
It wants to constantly rejoice in Hashem, especially
through the mitzvos. What's preventing a Jew from this
joy is the concealment of his animal soul. A Jew is
always working on refining his animal soul so that it
won’t cover up the G-dly soul today as much as it was
yesterday. This is accomplished through prayer, which
has the power to refine our animal soul just like the
animal being offered on the mizbei’ach in the Beis
Hamikdash became refined.

A Jew that works on refining him/herself should
naturally be happier since they are better able to rejoice
in Hashem. If someone is not getting happier, they need
to rethink their approach of self-refinement.

On special times like Shabbos and Yom Tov there is an
additional revelation of Hashem and it makes it easier
for us to refine our animal soul, thus on these special
times we need to tap into that special help by making a
greater effort to work on our davening.
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(3) Part2

In the first section of the maamar the Alter Rebbe started explaining
the specialty of the Seventh day of Pesach, how it is connected to a
totally spiritual level of enjoyment of Yom Tov through experiencing
the greater revelation of Hashem on that day. This was hinted in the
verse by describing the day as “a day to stop work for Hashem your
G-d”, as opposed to the eighth day of Sukkos which is described as “a
day to stop work for yourselves”, implying a more physical
celebration of the Yom Tov.

We then went on to explain the significance of eating a “Shelamim of
Joy” on Yom Tov in the times of the Beis Hamikdash. The joy of a
Jew is from their G-dly soul perceiving Hashem, however there a Jew
also has an animal soul which covers over the G-dly soul and prevents
it from experiencing G-dlyness. On Yom Tov there is an additional
level of revelation of Hashem so that it can even shine through the
animal soul’s concealment. Eating from the korban (offering) of the
“Shelamim of Joy” helped further refine the animal soul. Since the
meat was from an animal but was totally spiritually refined to the
point that it was revealing its ultimate source in holiness (through the
process of certain parts of the animal being offered on the Mizbei’ach
(Alter)), it was able to affect a similar type of refinement in the
animal soul. When the animal soul is more refined it conceals less on
the G-dly soul and thus allows the G-dly soul to rejoice more in
Hashem’s revelation expressed on the Yom Tov.

Now the Alter Rebbe will continue to explain the idea of why on the
Seventh day of Pesach there was no special requirement to bring the
“Shelamim of Joy” to eat from it (the answer will be at the very end
of the maamar):
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Now, our Sages say*®: “In the World to
Come there is no eating (or drinking or
other physical enjoyment, rather the
righteous dwell there with their “crowns”
on their heads.)”. Meaning, there is no
physical enjoyment, only the spiritual
enjoyment of perceiving Hashem’s
revelation (which is referred to as “their
crowns on their head”).

According to the Rambam®® this
(World to Come) refers to the “World
of Souls”, where the soul goes after it
leaves the body,

However, the Ramban®® argues against
that explanation as follows: If his (the
Rambam’s) explanation would be
correct, that the World to Come is only
for the soul and not the body,

if so, then what new information is the
Gemara telling us by saying that in the
World to Come there is no physical
enjoyment, is it possible for a soul
without a body to eat or have any
physical enjoyment? Since this is
obviously impossible so then what is the
Gemara informing us by saying that in
the World to Come there will be no
physical enjoyment?

X,pnom i

7 The word %"1 is an acronym for 712725 039757 1°ni27 “Our Sages of

blessed memory”.
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LAl Sy ’:{E\___U' Nvklolal N‘?sff Rather, he (the Ramban) concludes- we
D'Mponman Mmust say that this statement about the
7T 77" World to Come is referring to the time

of after the Resurrection of the Dead,

9y QX Q12 DINT MY that the person will be living with a
ey E5K KD 13 PN" b vy soul in a body, and nonetheless “there
T © 7 7 will be no eating or physical
enjoyment”. Meaning, that in the World
to Come there will be such a revelation
of Hashem that the physical body will
live without needing to eat or any similar

bodily needs.

,OYVIM  The reason that the physical body will

" not need to eat in order to live at that time

will be understood after the following

series of explanations (the answer will be
presented at the end of the maamar).

Now the Alter Rebbe will begin to explain the spiritual idea of “eating™:

X n‘;v:)r_g NI 7377 The spiritual aspect of eating will be
" T ) AU I3 riends shold eat wih
; ; " . “Friends
TIWINY ,D"l]']ﬁ'??x ..(x each other, and close friends should
- D™ drink with each other” (Shir HaShirim
5:1).

DT ,"K?YY - D7 193K"  The mystical explanation of the verse:
’njqunn:n njqn: “Friends should eat together”- is a

T TET o 0t reference to the two spiritual levels that

are “above” the other levels of Atzilus,

namely they are the levels of Chochma

and Bina. These two aspects are called

the “intellect” of Atzilus, where

Hashem’s Wisdom is expressed, and just

like the intellect is “above” the emotions
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so too these levels are above the
“emotional” levels of Atzilus.?

- D™ MW W' The mystical explanation of the verse:
' }"Nﬂh'? “Close friends should drink together”-
T is areference to the spiritual levels that
are “below” the intellectual levels of
Chochma and Bina mentioned above,

2 These two levels are called “Friends” that always go together, since
these two aspects of intellect-Chochma and Bina- are inseperable.
Chochma is the flash of insight of a new concept, or the core idea behind
idea being studied, and Bina is the process of analyzing and “fleshing out”
the idea so it should be grasped. One can’t connect to the core concept or
flash of insight without analyzing and developing it, and one can’t analyze
and develop anything without connecting to the core concept behind.
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P'BIN YT NPN2 DT namely, they are the levels of Ze’air
NITAT NP2 DY K20 Anpin? and Nukva? which are the
ool L Tkt “emotional” aspects of the world of
DML TNTTON - Atzilus- Whichp are called Chesed
(kindness), Gevura (severity), and
Rachamim (mercy). Just like emotions
are below intellect, so too, these levels
are below Chochma and Bina.

2 Ze'air Anpin lit. “small face” means the expression of Hashem the way
it comes into the six emotive attributes of Chesed-Kindness, Gevura-
Severity, Tiferes/Rachamim-Mercy, and their extensions- Netzach-
Victory/Perseverance, Hod-Splendor/Submission, Yesod-
Foundation/Connection.

The emotions are referred to as a “face” since a person’s emotions can be
seen in the expressions on one’s face (you can tell what someone is feeling
from their facial expressions, but you can’t tell what there are thinking
about intellectually).

In emotions there are two levels: The essential raw emotions that surpass
intellect and are boundless, for example the power in the soul for limitless
kindness to everyone at all times, and the limited expression of emotions
the way it is filtered through the intellect, for example, to find a specific
way to do a certain act of kindness to a specific individual.

These two levels of emotions correspond to two levels of Divine
“emotive” attributes, the higher level of Divine Attributes is called Arich
Anpin, lit. “long face” meaning the limitless and expansive level of Divine
emotive attributes (face) that are beyond the limitations of the “intellect”
of Chochma and Bina of Atzilus, and the lower level of Divine Attributes
that is filtered through Chochma and Bina is called “Ze’air Anpin” lit.
“small face”, meaning the limited expression of Divine emotive attributes
that are directly involved with actually giving specific kindness and
severity to the created beings.

2 Nukva lit. “female” refers to the level of Malchus-Royalty, since this
Sefira has a “feminine” nature: It receives the Light and Life force from
the higher sefiros (mainly from Ze’air Anpin) and uses it to create and
nurture all of the created beings, just like a mother receives from her
husband to produce children and nurture them.
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Meaning, that in order that there can
exist the intellectual levels of
“Friends”- which are are the levels of
Chochma and Bina- there needs to be
first the spiritual aspect of “eating”;

and in order that there can exist the
“emotional” aspects of Chesed, Gevura
and Rachamim there first needs to be
the spiritual aspect of “drinking”.

Now, regarding Hashem, that
“nothing can compare to Him”, and we
can’t apply to Hashem any of the
attributes that are found in the spiritual
worlds,

we can’t apply to Him the attribute of
Chesed (or any other attribute), even the
attribute of Chochma (the highest
attribute found in the spiritual worlds),

since- like it is written- “all of them

you have made with wisdom,”
(Tehilim 104:24)

which one of the mystical interpretations
of the verse is that even the level of
wisdom (Chochma) which is the highest
spiritual level is considered by Hashem
to be like something physical he made
(Asiya) which is the lowest spiritual
level,

which is called in the language of
Kabbala “Adam De’asiya”- literally:
“the man of action (Asiya)”,

Meaning, just like the intellect of a man that he uses for performing a
physical action is the lowest aspect of intellect (e.g. figuring out how
to sweep a floor), so too the lofty Wisdom of Hashem in the world of
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Atzilus that becomes a source for creation of spiritual worlds and
ultimately the physical world is considered by Hashem to the lowest
level compared to Hashem Himself.

/13 D0 NIK" MRND  Like it says in the Zohar™: “You have
K DTN '[.".-71‘{ ban 9y Wisdom, but not wisdom that we can
' o T ,,,7,;3’ know...but Hashem Himself doesn’t

* “#7  have any of these attributes at all”.

9123 nyrma Il NITAIT 3 Because the attributes have a limit
' ' 7y and measure, kindness is limited in
*"  that it isn’t severity and so too every
attribute is limited in what it is and what
it isn’t,

20 MO Y% T2 These limitations of the attributes are in
ng Ty s oteroms e U oo
YO 0 RY their reward- meaning to  enjoy
VAW D IWT perception and comprehension of the
Jpowwpnb Radiance of the Shechina  (lofty

7" revelation of Hashem in Gan Eden),

and to punish the wicked in Gehinom.

D’D’lwg omm 1 DNW Since if Hashem’s attribute of Mercy

o T, T 910 19 would be simply unlimited, then He

A " would have mercy also on the wicked
DDV 7y D) as much as on the righteous.

Thus, if Hashem’s attributes would be unlimited then they wouldn’t
function in fulfilling their purpose- to interact appropriately with the
created beings (people) according to their limitations, meaning to give
reward only to those who deserve reward, to punish only those who
deserve punishment, and have mercy on those that it is proper to have
mercy on.

Since Hashem is essentially infinite, for Hashem to express Himself in
such limited attributes that they should be relate to the created beings
requires a great descent of Hashem’s Infinite Light to come to such a

T"pno mpn 2
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level. This process of descent is what the Alter Rebbe will go on to
describe:

XMWY ,77207 19¥K MM Now, regarding Hashem who is

/1 THX 717y TR QIR Infininte and nothing can compare to

T T " Himetc., and who is totally beyond any
limited attributes,

“an nna MW ™22 in order that there should be coming
n-‘qnb T,-]y ’n-nn~| -I-uq:'] inLo e;l(istence frgm Him the as;;ects r?f
N " e Chochma an Bina an the
W ,TI'?’DI_S ﬂJ‘U3 “emotional” attributes, there needs to
n&ynbn YW Dbe the spiritual idea of “eating”, which
means to bestow from above
something tangible that can be
internalized, like knowledge that can
received and grasped just as food is

consumed.

- "D YY" 12 IKIND  Asis explained in the Zohar and Eitz
R ‘7”973 P'“’ Kax" Chayim?, that “the level called
T T ‘Abba’ meaning “father”, a reference to
Chochma, receives ‘nourishment’
from the eighth ‘mazal’”, meaning
transcendant level which is the source
of the wisdom of Chochma of Atzilus,
just as our subconscious is a source for
our revealed intellect,”

WY .A7H0 7MW .10"B0 AW Y AR 24

® The word “71a-mazal' is related to the word for flowing n2', this means
that just like there is a flow from the subconscious levels of intellect to the
revealed levels of intellect, so too there is a flow from the transcendent
(hidden) level higher than Atzilus that comes into the ‘revealed’ levels of
Atzilus. In particular, these levels are referred to as the ~ “anm M '»-
13 Attributes of Mercy”, since just as mercy can override intellect, so too
these levels are beyond the “intellect” of Atzilus. This is the meaning that
‘Abba’-meaning Chochma of Atzilus- derives nourishment from the 8%
‘mazal’, meaning the level that corresponds to the 8" Attribute of Mercy-
7017 X",
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which is the idea of Chochma “eating”
and receiving nourishment from the
transcendant levels called ‘mazalos’.
This is the mystical meaning of the
statement quoted above, that “Friends
should eat together” mentioned in the
verse is a reference to the “intellectual”
levels of Chochma and Bina, who are
above the “emotional” levels that deal
directly with creating worlds.

And in order that there should come
into existence the levels of “close
friends”, which are the “emotional”
attributes, there needs to be the
spiritual idea of “drinking”,

Which is the descent of Hashem’s
flow of His Light and Life force down
many levels until it can bring into
existence the levels of “emotions”,

Just like by way of analogy, that the
liquid that a person drinks takes the
food and spreads out the nutrients
from it all the way down to the furthest
parts of the body, since “water
naturally goes down”.

So too, the descent of the Light and life from the “intellectual” levels
of Chochma and Bina to the emotional attributes of Kindness and
Severity etc. so that it will actually end up coming into our world is like
when a person drinks so that the food he eats will actually nourish his
entire body.

These are the 13 Attributes of Mercy, see number 8:
=70 XI3,7-NnRY,6-701 2, 5-2°0K,4-7X ,3-1Im,2-0111 ,1-5-X ' '
13-mpn,12-a80m,11-vwoy, 10-1v Rw13,9-0°09K°7,8
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RIT," 1AW i INW" 1M And this is the meaning of what we
m D19 - mYIn N Guoted before from the verse in Shir
B " .. Hashirim, that “Close friends should
1 drink together and become drunk”,
this means that the idea of drinking is
that the emotional attributes of
Kindness etc. should become
revealed, since “when one drinks
wine [then his ‘secrets’ come out]”%,

Meaning, that just like when one drinks wine his emotions which were
hidden come out in the open, so too the spiritual idea of “drinking” is
that the emotional attributes of Atzilus should receive powerful
revelations from the intellectual levels of Atzilus, causing them to
become fully revealed.

An anology for this is when one contemplates on deep teachings of
Chassidus during davening he becomes “drunk” and emotional in the
love for Hashem.

TI';":I_S Y ARANIMT Thus, it is explained what is the
3 Spiritual idea of “eating”.

After explaining the spiritual idea of “eating”, he will explain how the
revelation on the 7" day of Pesach is higher than “eating” and also
higher than “speech”:

1y 'h‘_{;‘? 7MY 1Y And now we need to explain the idea
.ob Sy ymy; of the spiritual revelation of the
-t 7 7 Seventh Day of Pesach which is

higher than “eating”:

V2 5" TMK M3 Our Sages have said regarding the
i ek :rﬁo-nq nyjqp Splitting of the Sea of Reeds: “A
T 7 " maidservant saw [a greater revelation
of Hashem] at the Sea [more than the

X,70 Py 2
(Tho xy?) 7
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great prophet Yechezkal (Ezekiel) saw
in his vision of the Divine Chariot]”.?

We need to understand: Where is it
hinted to in the Torah that there was
such a great revelation of Hashem at
the Splitting of the Sea of Reeds?

Regarding the time of the Giving of
the Torah it is written: “Hashem
spoke with you face to face”
(Devarim  5:4), however here
regarding the Splitting of the Sea
where did they learn this out?

The idea is as follows: It is written
regarding the time when the Jews were
trapped between the Egyptians and the
Sea “why do you call out to Me
(Hashem) in prayer to save you?”
(Shemos 14:15), and it is also written
in the previous verse: “Hashem will
fight on your behalf, and you should
remain silent” (Shemos 14:14).

Now, it is known that speech has its
ability to exist only through the
aspect of Chochma¥,

2,00 MR w2 mhwa ’nan 28
(M2 12 SXpIT IR K9 )

% Here Chochma means the highest level of intellect when it is in the
abstract and potential form. The letters of Chochma-nnon being 7 no -
“rm>-the ability” “nn-to transcend definitions of what something is”,
meaning before the limited definitions of an idea, when the idea exists in
potential and could be explained in many ways. This level is called xax
“the father”, since just like in creation of a child the seed from the father
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(071, "NUD) 3'-1]'1;\? 173; As it is written: “With Chochma He
"YIX 07 TR (Hashem) founded the Earth”
ot oTETt o (Mishlei, 3:19).

The simple meaning of the verse is that Hashem used wisdom to create
the earth. However here we are mystically interpreting the term “Earth”
to mean the aspect of Malchus (Rulership) which is the spiritual source
of “speech”. It is called “Earth” since just like the earth has nothing of
its own (we all step on it), yet receives seeds and water to produce
vegetation which we all live off of, so too speech has nothing of its own
and only receives thoughts from intellect and emotions, yet is has the
ability to bring those thoughts into action and reality through
communication with others. Thus, the idea of “Earth” is speech, and
speech is “founded with Chochma”, meaning its source and ability to
exist derive from the level of Chochma.

S"NPT2 70T KAX" - And as mentioned in the Zohar that:
“The Father makes the foundation
for the Daughter”.

Meaning, that Chochma which is called “the father”* is the source and
foundation for speech which is called “the daughter”, since just like a
young daughter is completely dependent on her father®, so too speech
only has what it receives from thought (as explained above).

could develop into male or female and other variables, all of these
variables are contained in potential in the seed from the father; so too the
abstract potential form of intellect contains many different possible
explanations. These explanations can be developed by the stage of intellect
that uses understanding and logic to define the idea, this level called xnx
“the mother” or Bina-1i2°2.

X,T7.2,00 .8, a8
%2 See previous notes for an explanation of why it is called “the father”.
% For example, a father has rights over his daughter to marry her off
without her consent, so in a certain sense she is totally dependent on him
to make good decisions for her even more than her young brother who has
more independence.
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IPRY IR YWRN YT As is known from the analogy that a
99379 591 child is not able to speak [until it has
o " developed the intellect of Chochma].

A child can understand speech and respond to it before it is able to talk
on its own. This is because the ability to process and respond to speech
and other information is from the intellect of Bina* which the child
has developed, however the ability to form letters of speech on his own
is from the intellect of Chochma which takes longer to develop in a
child than Bina.®

,TNIAK) 2111 MK MM Now our Sages have said “A wise
M 1183 727R 1K Don" :(T person doesn’t speak before
T T e Lieny:  SOomeone who is greater than him”
» 1ARR '71'[3@' (Pirkei Avos 5:7), out of humility and

respect.

7707107 KW M" Swn3  Like by way of analogy, someone
M55y Who comes before a great king, [that
" he is so overwhelmed by the king’s
greatness that he is unable to speak and
remains totally silent].

% See previous notes for a description of the intellect of Bina.

% See Tanya, Igeres Hakodesh, Chapter 5 where this concept is explained
at length.
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07 TIIR" DIWN 1M And this is because “since he is busy
37 "D U"‘?B le yb:vn'r absorbing, he is unable to give forth
" from himself.”*

Meaning, that he is so overwhelmed in the experience of absorbing the
situation he is in, standing before a great king (or a great sage) that he
completely forgets about himself and can only receive but isn’t aware
of himself to the point of doing or saying anything from his own
initiative.
DY MW ,H10" D NY™MPY And since at the Splitting of the Sea
T Imgix mom Eher_ehwz;s rciv)ealed to tlhi;_m (th(]ac
' : . Jewis eople) a revelation o
TR NITIAN TI'?}I an Hashem’s Divinity that is beyond
the level of Chochma (the source of
speech),

% The source of this quote is actually in the context of the laws of the
mixtures of meat and milk- if a piece of meat fell into a boiling pot of milk
and then was taken out while the milk was still boiling, we say that as long
as there was 60 times more milk than meat then the milk in the pot remains
permissible to drink. Even though the milk that became absorbed in the
meat becomes essentially forbidden (7%°21 awya angy 7>°nm) and if it would
come back out into the milk in the pot it would make all the milk forbidden
no matter how much milk there was, since Sv2 1°X 1122 1» a forbidden
food that has the same taste as permissible food cannot be nullified in a
greater amount of that same type of food, so all the milk should become
forbidden from the milk that became absorbed in the meat and then came
out of the meat back into the milk, however in this case we don’t say that
any milk that became absorbed in the meat came back out again while the
milk in the pot was boiling, since “because it is completely involved in
absorbing (the boiling milk) it is unable to give forth from itself (any of
the absorbed milk)”. See Chulin 108b, and Shulchan Aruch Yoreh Deiah
92:1. In Chassidus this concept is applied on many levels.

2, romaa
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"IUMN DNXY" 23 127 therefore, it is written regarding the
.TIP’J'\W npma - Splitting of the Sea: “And you (the
T T Jewish People) should be quiet (and
you don’t need to say any words of
prayer for the miracle to happen)”,
which is the idea of silence.

Since the revelation was from a level beyond even the source of speech,
therefore not only was saying words of prayer not needed, it would
disturb their ability to absorb the intense revelation.

My MYy n%ana 1971 And therefore, also in the silent
M7 ANIK YR KIMY ]9 D) S_he_rlnon_a Estrai r()rlabyg{ WhiICh is
" , ' similar in nature (albeit on a lower
PR - '7“?’3 ngvn; level) to the revelation of Hashem
"3 21D T'YMWN by the Splitting of the Sea which
affects the person to forget about
himself in Hashem’s presence and
become silent, the law is that: “One
should not make his voice heard to
others” during the Shemona Esrai

prayer.

Since the revelation of Hashem during Shemona Esrai is only similar
but not of the same level as that of the Splitting of the Sea, so he is
required to say the words loud enough for him to hear himself, but
because of the revelation of Hashem in Shemona Esrai he needs to be
quiet to the point that no one else should hear him speak.

After explaining how the revelation at the Splitting of the Sea was
higher than the source of “speech”, he will explain the idea that the
water itself was transformed into “dry land™:

oY 15 Y7 0 5" 3 And this is the mystical meaning of
(1,70 on) "3 N the  verse:  “He  (Hashem)
o 7" transformed the sea into dry

land...there we rejoiced in Him”
(Tehilim 66:6).

2"P0 ,X"PD 799N 19 IR ¥ X ¥
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0 Ya" MMY MY MiTT - The question on this verse is that it
?™y5 should have said “He split the sea”
instead of “transformed” it?

Since the water didn’t actually become dry land (like it was by the
plague of blood that the water was actually transformed into blood),
rather the water just split out of the way for the Jewish People to cross
over, so why does the verse use the expression “He transformed the sea

into dry land”?
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However, the idea will be
understood as follows: The sea
represents the idea of the “giver”
and the dry land represents the
idea of the “receiver”.

This is because the sea gives
moisture into the earth which gives
it the ability to produce vegetation, as
it says: “[As the rain and snow
descend from the heaven and saturate
the earth] and thereby give it the
ability to produce and grow etc”
(YYeshayahu 55:10).

For like it says in the verse: “All the
rivers go into the sea, yet the sea
never fills up, since from the place
that the rivers go to (the sea) they
travel back in return” (Koheles
1:7), meaning, that the water returns
back from the sea into the rivers, for
if not so, then the rivers would
completely dry out.

And in addition to the flow of waters
from the ocean into the rivers, the
clouds receive their moisture from
the waters of the ocean, and through
these clouds rain is formed which
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“saturates the earth and gives it the
power to produce” (as quoted above
from Yeshayahu).

5173 m%M NP N1 And when this great revelation of
Uy o b bryy Hashem that we described above
TTeo Tt "7 took place at the Splitting of the Sea,
then the spiritual idea of “sea”-
meaning “giver”- became
transformed into the spiritual idea
of “dry land”- meaning “receiver”.

Meaning, even though the water didn’t cease to exist and wasn’t
physically transformed into actual dirt, the nature and property of water
that it is a giver and flows out to give life became transformed into the
property and nature of dry land that it should not move at all and only
receive from something beyond it.

This transformation of the nature of the water was due to its
experiencing the intense revelation of Hashem that took place at that
time. Thus, just like someone in the presence of a great king will stop
talking and moving around and just forget about himself, so too the
water was so overwhelmed by Hashem’s revelation that it stopped
flowing and giving and just stood at attention perfectly straight.

0?7 Ny ™11 3" M And this is expressed in the fact that
,Dh‘l’f '[3N NPM - 49 i the waters stood straight “like a
T e e ., wall” and they became “like a
7"13 " TVTXEY stone wall for them (the Jewish
People)” (see Shemos 14:22, and
15:8), like a silent and unmoving
stone, this is because “since it (the
water of the sea) was so busy
absorbing (Hashem’s revelation) [it
was unable to give forth from itself]”,
as explained above.

(23,7 Ninw ..n?xhtypq oMM N DU‘? o) 40
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And this also brings out the greatness
that “the water became solid”,
which refers to a spiritual level that
even Yechezkal did not see such a
great revelation of Hashem.

Since Yechezkal did not see this
level of “solid water”, he only saw
the Divine Chariot which is
Hashem’s revelation as it is
expressed in four different manners
referred to as “[the face of a Cherub
(young boy or girl), the face of a
man,] the face of a lion, [the face of
an eagle]” (see Yechezkal 10:14),
meaning that his perception of
Hashem’s revelation was on a level
where it can be divided into four
different aspects,

Which is not so regarding the
Splitting of the Sea, that then there
was a revelation of Hashem that
was beyond being able to be
divided into any different aspects,
meaning not like the lower levels of
Hashem’s revelation that need to
come into division to create the many
different aspects of the world, but
rather a revelation of Hashem the
way He is Essentially One and
Indivisible.

Rather, it was from a level referred
to by the idea of “ice” which is
solidified water, like the water of the

"y v 5’1_157_-30 AT INIMY nx) ¢
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sea that “stood up straight like a
wall” as explained above.

(23 % OXprm) MNIW M As it is  written: “And the
Y i Wik 9y mnTy" appearance of what_ was on top of
T T Tl e _,:3 the heads of the spiritual creatures

MR TY: called Chayos was a sky that looked
like awesome ice” (Yechezkal 1:22),

s NIMA - "MR"  Since the idea of mp-ice is that it is
' ~ the same letters as the Hebrew
vowel pam (which makes an “ee”

sound).

The Hebrew vowel par is written as one dot under the letter, which
signifies total self-nullification, as if one is contracting one’s self into
a singular point without any expression or expansion, just like the
person standing in the presence of the great king that he becomes totally
contracted and nullified. This idea of the pr is similar to the idea of
rp-ice which is water turned solid and motionless, and because they
share a similar idea they also are made of the same Hebrew letters.

The explanation of how the water itself was transformed into “dry land”
is connected to the explanation of the verse implying that the
“darkness” itself “lit up the night” for the Jewish People:

1M And this the idea of what is written:

"5 bl ']wmm wa ’iTﬂ_" “[And the angel of Hashem and the
(3,7 ninw) cloud which normally went before

" the Jews went to stand behind them,

and they came (to separate) between

the Egyptian camp and the Jewish

camp,] and there was a cloud and

darkness (facing the Egyptians) and
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“it” lit up the night (for the Jews)]”
(Shemos 14:19-20).

The verse says that something provided light for the Jews but doesn’t
specify what it was. Rashi on the verse explains that the pillar of fire
mentioned at the beginning of the parsha (Shemos 13:21-22) provided
light for them.

However, the problem with this explanation is that the pillar of fire isn’t
mentioned in this verse at all, the only things mentioned next to “it lit
up the night” in verse 14:20 are the “cloud” and the “darkness” that
created the barrier between the Egyptians and the Jews. This implies
that either the cloud or the darkness provided the light for the Jews.

The Alter Rebbe will now go on to prove which of these two provided
the light:

oy P 731 WY - "™IXN" The word “asn-and it lit up” is
D-Ib -r,x-[ -]‘Un-nU -]Wl-[—[ written in the masculine construct
form and is referring back to
“auiim3-the darkness” mentioned
together with the cloud that went to
create a barrier between the
Egyptians and the Jews, meaning
that the “darkness” itself provided
light for them.

The two words that are written next to “IxmM-and it lit up” are “Jayi-
the cloud” and “qwinia-the darkness”, of these two words the only
word that is the same grammatical form is “wini-the darkness” since
it is in the masculine construct form (1231 1w9) just like the word “1X71-
and it lit up”, whereas the word “Tayi1-the cloud” is written in the
feminine construct form (mapa 1qwb).44

“ This explanation of the Alter Rebbe’s proof is from the translator’s
understanding of the text. However, it isn’t clear to the translator that this
is the correct explanation, since we don’t find that the word 71 is 72p1 W5
any more than the word the word 7wn. If the reader has a better explanation
of the text, please send it to the translator to update it in the maamar
translation.

In a different version of this maamar recorded by the Mittler Rebbe in
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This shows that what the verse is referring to that gave light must have
been the “darkness” itself (despite the fact that such an explanation is
highly counter-intuitive!).

M MWXIA Ayna M7 Now, we find in regards to the
1" ﬁ’P"?N ban” ;1 x gk Creation of the world it is written:
oo o i And Hashem separated between
» 13RI the light [and the darkness]”

(Bereishis 1:4).

I3 0N KPAD NN This is the idea of a “separating

nin%ya moubnun nino  curtain” which was set in place in

ToT e . order that the spiritual progression

3 mp‘?r_mm of worlds (Seder Hishtalshelus)®

and the division of spiritual levels
should come into existence.

Just like a curtain blocks out some light and lets in only a lower grade
of light, so too Hashem created a “separation” between the spiritual
Infinite Light and the spiritual darkness of the lower levels in order that

Sefer Hamaamarim 5568 page 171 he quotes a different explanation of the
proof: since the verse doesn’t specify what provided the light, we can
assume that the word “a§n-and it lit up” is referring to the word
immediately preceding it in the verse which is “7¥in3-the darkness”, as
opposed to the word “13vi3-the cloud” which is separated from the word
. (Like this: "8 quhingy ,vn o translated “and there was a cloud
(forming a barrier between the Jews and the Egyptians), and the darkness
lit up [the night]”.)

% Seder Hishtalshelus refers to a series of spiritual worlds, each world is
on a different level of awareness of Hashem and spiritual limitations. Just
like in an (ideal) a yeshiva where each grade advances in knowledge and
has less limitations on their intellectual and emotional capabilities, so too
each spiritual “world” advances in awareness of Hashem and is less
constricted to the limitations of spiritual time and space. The spiritual
world directly “above” the physical world being the lowest spiritual world
in terms of awareness of Hashem and having the most “spiritual”
limitations, and progressing upward, each world advancing in revelation
and less limitation, until the highest world, the world of Atzilus, where
Hashem’s Light is fully revealed and has no limitations that apply to the
lower levels.
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only a lower level and intensity of Light should come through to create

limited worlds and levels.
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Only on the first day of The Six Days
of Creation were the spiritual levels
of Light and Darkness functioning
together without distinction.*

And in order that the spiritual
progression of worlds can exist,
Hashem separated the Darkness from
the Light. However, at the time of the
Splitting of the Sea of Reeds,
Hashem again revealed the level of
“Darkness” mentioned above,

which is the level of “Hashem makes
Darkness His hiding place” (Tehilim
18:12), which is beyond the level of
the spiritual progression of worlds.

(Which from the perspective of us
created beings who stand below in this
world and look to above to Hashem we
call this level “Darkness”, since “our
thoughts cannot grasp Him at all”*"))

Normally we think of light as revelation and darkness as concealment,
however in this context “darkness” refers to a level of Hashem’s
revelation beyond being able to be confined and revealed in the creation
and giving life and knowledge to worlds. Since it is so lofty and un-
knowable it is “dark” to us.

(The analogy for this is when a great sage says a teaching so profound
that ordinary people cannot understand it and to them it is “dark™.)
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Thus, the “Darkness” refers to a level beyond the limitations of the
created worlds, and “Light” refers to a level that is able to shine and be
revealed in the created worlds in a way that the created beings can

grasp.

On the first day of creation Hashem’s Infinite Light was revealed,
which included in it both levels of Light, the level that is beyond the
worlds and the level that can be limited and expressed in the creation
of limited spiritual worlds and the physical world. However, at that
time neither of these two levels were seen as separate, just two aspects
of One Infinite Light. Therefore, even the Light which can be limited
to the worlds couldn’t function in a limited way since it was part of
something Infinite, and therefore the world couldn’t receive creation
and life from. That’s why Hashem had to separate it from the Infinite
Light so that it could function by itself in a limited manner so that the
created beings can receive limited existence and graspable knowledge
from it.

(The analogy for this is if that same great sage took out the deep
profundity of the teaching he said and just said over the main point of
the teaching at a level that is understandable to the average person.)

However, at the time of the Splitting of the Sea, Hashem revealed that
higher level which is beyond the limitiation and grasp of any of the
created beings, the level called before “Darkness”. This is the meaning
of the verse “and it -the darkness- lit up the night”, meaning that the
level of Hashem’s Light which is beyond all the worlds was revealed
and lit up the “night”- meaning it overcame all spiritual concealments
until it reached us.

(The analogy for this is after someone hears the teaching from the sage
on his own limited level, the sage miraculously opened his mind to
understand the teaching the way the sage does, on an infinitely deeper
level, beyond anything he could ever imagine.)

Based on all of the above we can answer the two questions asked at the
beginning- 1-why no “Shelamim of Joy were required to be eaten on
the 7th day of Pesach, 2-how can the body live without eating after the
Resurrection of the Dead:
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MOY 1AM K2 199 And therefore®, the Jewish People
weren’t required to offer “Shelamim

“ The Rebbe explains in a sicha (Acharon Shel Pesach 5724) the idea that
“Shelamim of Joy” weren’t required to be brought and eaten on the
Seventh Day of Pesach.

Three times a year, on Pesach, Shavuos, and Sukos, the Jewish People
needed to bring the korban of “Shelamim of Joy” to enhance the joy of
Yom Tov. The question is what if one didn’t bring the korban on the first
day of Yom Tov, can he bring it afterwards? The answer is that he may do
so until the end of the last days of Yom Tov (and on Shavuos for 6 days
after Yom Tov). What if someone wasn’t liable to bring a korban on the
first day of Yom Tov, e.g. someone converted to Judaism on Chol
Hamoed, does he bring a korban? If the main obligation is just the first day
and bringing it later is just to “make up” for it, then he doesn’t need to,
however, if there is an obligation to bring the korban related to the last
days of Yom Tov then he would be liable to bring a korban on the last
days.

The Ramban asks this question and answers that in this situation on
Sukos one is liable to bring on the last days of Sukos, since they have their
own obligation of joy connected to bringing the korban, whereas on
Pesach one is not liable, since the last days are only an extension of the
first days but have no individual obligation of joy in connection to this
korban. The question then is why is that the last days of Sukos have their
own obligation to bring the korban if one was not liable to do so before,
whereas the last days of Pesach do not have their own obligation for the
korban, only as an extension of the first days? To this the maamar answers
that the joy of the 7" day of Pesach in higher than the idea of eating from
a korban.

The Rebbe also explains why the Tzemech Tzedek asks on this “yy 7%
-This statement requires further investigation” (see Hebrew foot notes).
The Tzemach Tzedek was asking that if the joy was from such level that
cannot be experienced internally like eating, then why is it allowed to eat
on the 7" day of Pesach, it should be a fast day like Yom Kipur, since
eating will disturb the all-encompassing joyous experience of the 7" day
of Pesach.

(Seemingly the answer is that even though eating will not enable one to
reach this high level of joy, but it will not disturb either, and since the 7%
day of Pesach also contains the aspects of every other Yom Tov which
includes eating, so there is also a mitzva to eat and drink on the 7" day of
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%,91798 ’7w 1y13w3 -mmy of Joy” which they would eat on the
Seventh Day of Pesach,

'7Vi -rrmm mvn:w since the level of joy of the Seventh
3 '73 ‘71'11 o) ‘7W 1y1:w Day of Pesach is so great that it isn’t
able to be expressed on a level that can
3’“?‘7 m:‘? 7‘?13? _’J’EW be understood and felt inside the person,
MM 1032 mb@nn which is referred to as “eating”,
DN ™ ,19MK NINa KW rather, it can only be expressed in an
nﬁﬁy ’ f]’?h " ppray  encompassing manner, beyond  the
R I = 7 person’s limited understanding.
Mpynm

Like a wedding that isn’t celebrated through learning and
understanding which is internalized in the person, but through dancing,
something that is an external and encompassing, since the joy is all-
encompassing and can’t be contained in mere knowledge, so too the
joy of the 7™ day of Pesach is beyond internalizing fully.

QW' :(1,70 »9nn) NI 197 Therefore, it written: “aw-There (at
R " - "WI'IDWJ the Splitting of the Sea) we (the Jewish
SRR People) rejoiced” (Tehilim 66:6). The
word “aw-There” is specifically
written in the indirect form, “there” not

“here”.

2

“Here” means something obviously in front of our eyes, but “there
means something far away and hidden, meaning a level of Hashem’s
Light that is far beyond the limitations of the worlds and is therefore
usually beyond our grasp.

Pesach, even though it also has an aspect to its joy that is totally beyond
eating and understanding.)
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DY "M MY AN And this is the meaning of the

9 791K XY 12 'K K27 statement of the Sages: “In the World

ToT " 77 to Come there is no eating or drinking
etc.,”

19 D) K2 DAWPW  since in the World to Come it will also

IMpYX 757 o be expressed a revelation of Hashem

v - from a level beyond being a source of

oy D‘?W.HJ’UQD creation of the spiritual progression of
MYWoNYIM  worlds,

NP2 7307 K7 127 therefore, it cannot be revealed in an
Ox 73 ,NMM8 919K internalizing manner like the idea of
S2biym mumm maman  €ALING, rather it can only be expressed
00 P NInA3 in an encompassing manner, as
explained above regarding the
revelation at the Splitting of the Sea.

This also answers the question asked at the beginning of Part 2 of the
maamar, asking: How does the physical body live without eating after
the Resurrection of the Dead? The answer is that both physical and
spiritual eating work in terms of internalizing a limited food or
knowledge inside the person and receiving life from it from the inside
out. However, just like at the time of the Splitting of the Sea there was
revealed a level of Hashem’s revelation that is totally beyond the
limitations of the created beings, beyond the idea of “eating”, so too
there will be such a revelation constantly at the time after the
Resurrection of the Dead. This lofty “encompassing” revelation will
enable the physical body to live from connecting directly to it’s
ultimate source in Hashem without needing to eat.53

Based on the above explanation, we can explain a deeper meaning in
the fact that the Jewish People walked on “dry land”. Tthe idea of “dry
land” not only signifies total nullification to Hashem, it also signifies

5377 mnwh 121K" AN3Y ,n"vp YO R ik "MIK MIXR" ) 2
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revealing the source of the earth-dry land-darkness which is higher than

water-light:
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And this is the mystical meaning of
the verse: “And the Children of
Israel walked on dry land in the
midst of the sea” (Shemos 14:29):

In the Gemara there is a dispute:
“One opinion holds that “[the
creation of] the heavens preceded
[the creation of the earth, and one
opinion holds that the creation of the
earth preceded the creation of the
heavens].”

And both these words (of the first
opinion) and those words (of the
second opinion) are really words
from Hashem Who Lives forever,
since in actuality “[the creation of]
the heavens preceded [the creation
of the earth]”, and in the original
thought of Hashem, “[the creation
of] the earth preceded [the creation
of the heavens].”

And at the time of the Splitting of the
Sea, it was revealed the level of
Hashem’s Lofty (original) Thought,
where “the earth has precedence
over the heaven”.

DY NK 13 X712 MWYKI2" 21N3Y 1N YWN'? MTP MY 0K T 22T ) >
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MW231370" 22N 127 Therefore, it is written: “they

NI T, '.]'ma walked on dry land in the midst of

Mo il ot the sea,” meaning, they experienced

7 2 D?DLU'? RTRY MY the level of “dry land” that precedes
+ the “heavens”, as explained above.

The idea of “earth” is that it is dry land, and the name “D™Mw-heavens”
means “0 DW-water is there”, as rainwater comes from clouds.

Since water is connected to flowing movement, it is associated with a
level of revelation of Hashem where we exist and can move about
freely, since this level is connected to our creation.

Dry land signifies no flowing movement at all, totally stationary, which
either refers to a very low level where we don’t see any revelation of
Hashem and therefore have no spiritual movement, or to a very high
level of revelation of Hashem where we are so nullified to Hashem’s
Essence that we don’t feel our own existence at all and cannot move at
all (like explained before about one who comes before a great king that
becomes motionless out of total lack of feeling himself).

Thus, the idea of “earth” could be higher and precede the level of
“heavens” or be lower and after the level of “heavens”.

At the time of the Splitting of the Sea it was revealed this higher level
of “earth” that is even higher than the “heavens”.

Thus, the idea that the Jewish People walked on dry land in the sea
means that they experienced a revelation of this higher level of “ecarth”
which is even higher than the idea of the “sea” (which is water- similar
to the idea of the “heavens” which contain water).

ér
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Summary of Part 2 of the Maamar

In order to explain why no “Shelamim of Joy” were required to
be offered in the Bais Hamikdash and eaten on the 7t day of
Pesach, the Alter Rebbe first explains the spiritual idea of
“eating”.

First, he asks a question: How will it be possible that the physical
body will live without eating after the time of the Resurrection
of the Dead?

Just like in physical eating the food becomes and internalized in
the person and that's how it gives him life, so too in
understanding and experiencing divine revelation on a level
that’s limited to the recipient, the person internalizes the
teaching and receives life from it (like when someone learns a
maamar and lives with it).

This spiritual process of “eating” is how all the levels of the
spiritual progression of worlds (Seder Hishtalshelus) receive
their existence, life, and knowledge from Hashem. In the created
worlds, this is through two stage: 1-“eating” corresponds to the
spiritual revelation that is channeled through Chochma and
Bina, the “intellectual” levels of Atzilus, and 2-“drinking”
corresponds to the spiritual revelation that is channeled through
Ze’air Anpin and Malchus, the “emotional” attributes of Atzilus.

On the 7t day of Pesach, at the Splitting of the Sea, there was a
revelation higher than the idea of eating, and even higher than
the idea of speech. Speech comes from the highest level of
intellect called Chochma, but when one is in the presence of a
great king he is so overwhelmed that even his Chochma stops
expressing itself and he can’t talk. The revelation of Hashem
then was so great that the water simply froze in place and
couldn’t move, and the Jewish People reached a level beyond
Chochma, and that’s why they were silent. (The fact that they
sang the Song of the Sea (Az Yashir) wasn’t their own expression
of their own Chochma, it was that they became a channel for the
Divine revelation to be expressed through them, just like a
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prophet who says over what Hashem tells him, not his own
Chochma.)

This is the idea of the “water” meaning movement and
expression turning into “a stone wall” meaning total
nullification to Hashem like a motionless, silent stone that has
no self-expression.

This is also the idea that the “darkness” itself shone light for
them, meaning that the hidden revelation of Hashem that is
beyond all the limitations of worlds and is “dark” and
unknowable to us became revealed then.

Because this revelation on the 7t day of Pesach is beyond the
spiritual idea of eating, that’s why there is no special
requirement to eat “Shelamim of Joy” on that day.

This also explains how the body will live without eating after the
Resurrection, since it will live from the awesome revelation of
Hashem which is beyond all limitations and beyond the idea of
eating.
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Lessons in the Service of Hashem from the Maamar

1- In order to “live” from Chassidus (which is Divine
Revelation) one needs to “eat” and “drink” it. This means
he needs to contemplate it properly until it becomes
internalized in him and think about it by davening so that
it will produce a feeling of love for Hashem.

2- Sometimes a person needs to become aware of Hashem's
truth and presence to the extent that he completely
forgets about himself and his own agenda. He should
imagine that if he was in Yechidus with the Rebbe he
would be so overwhelmed that he would forget about
himself and give himself over totally, so too from time to
time he should realize that Hashem is his King and is
standing over him directly and he should forget about
himself and give himself over to just do what Hashem
wants.

3- Sometimes we see things that look darkness but are really
another way of Hashem connecting Himself to us, but
because that connection is so lofty and deep we look at it
like darkness. The Jewish People through their self-
sacrifice to travel into the sea revealed that the darkness
is really a higher form of light. We can do the same, each
on our own level.

4- On the 7 day of Pesach and Acharon shel Pesach it is
easier to connect to the all-encompassing revelation of
Hashem which will be revealed after Moshiach comes
and the Resurrection of the Dead. Since we can feel a little
taste of it then, we should be aroused to a greater
yearning to do whatever we can to bring Moshiach and
ask Hashem to bring Moshiach.



LESSONS IN LIKUTAY TORAH

2972 NIIDY DRI MDD
Y2 DTN PAOT NNNIY DMN
TAOY NTOD
JNet 70m DN
wNNn Tm 900N
JNIY? YN INY TIN2

In merit of a speedy recovery for
Rabbi Yehuda Dukes, director of
JNet, together with all the sick
among the Jewish People, may
Hashem send them a full and
speedy recovery
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Sponsored by
Rabbi Roberto and Margie Szerer,
in loving memory of
Gladys Szerer-Sarah Bat Shalom Z'"L
Victor Sasson-Victor Chayim Ben Saul Z”'L
Enrique Szerer-Hersh Ben Aryeh Meyer HaCohen Z”’L
Andrea Szerer-Leah Bat Chayim HaCohen Z"”L

* %k %

Sponsored by Daphna Zago:

“In loving memory of my
parent's Leonie and Victor
Ben-Aziz whom share the
same Yahrzeit Chaf Aleph
Nissan (Shevi'i Shel
Pesach). May their neshama
have an aliyah.”
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To see any maamar of Torah Or/Likutei Torah with nekudos visit

www.ChassidutBehirah.com

To partner by giving monthly (or one time) go to
www.donorbox.org/learnchassidus
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